SUMMER 2002

YVOLUME 19,

NUMBER 3

TURNING PQINT is a publication of The Institute for Servant Leadership, an educational ministry providing opportunities
for spiritual formation and leadership development for those who feel called to be servant leaders.

History and Hope: part it

g’ 7 hildhood,
. Adolescence,
Maturity.
Oneness, Twoness,
Wholeness. These
are the names for
three discernible

- epochs that cover
the grand sweep of human history and
prehistory. In this third and final essay
on History and Hope, 1 want to cast
a long glance into tomorrow—recog-
nizing that the human future will never
again come automatically. From not
on it will require a wrenching change
in human perception and bebavior
to secure our human presence and
the lives of generations to come.

After a personal visit to Nagasaki,
Japan ten weeks after the sccond
atomic homb was dropped in August
of 1945, it slowly dawned on me that
Einstein's dictum was ominously
true. When nuclear fission had been
successfully demonstrated earlier that
fateful year, the great participating
scientist said, “Everything has changed
except our way of thinking.” Later, in
the 1960's, Martin Luther King, Jr. put
it more forcibly: “Either we grow up
or blow up!”

So the momentous question: “Can
humanity grow up?” Having moved
from the Oneness of a long pre-
historic collaborative childhood into
the muscular Twoness of competitive
aggrandizement, can we now move
from an obsolete adolescence to
the essential Wholeness of species
maturity? Or putting the question
in other terms, in dealing with
inevitable buman conflict, can
we turn from our centuries-long
devotion to violence and begin to
practice non-violence as the only
avenue to a human future?

The original of Rembrandt's The
Prodigal Son, which is reproduced
on page 3, hangs in the Hermitage
Museum in St. Petersburg, Russia. It is
a depiction of the personal “wrenching
change” in perception and behavior
that moves life from adolescence to
maturity. It is Rembrandt’s visual
retelling of what may be the most
familiar and cherished myth from
the mind and heart of the world’s pre-
eminent Peacemaker: 1t is the Parable
of the Prodigal Son in deathless art. As
Jesus told the story (Luke 15:11-32),
the young man moved from the vio-
lence of adolescence to a peace of new
maturity .. .when he came (o himself
and said ... I will go to my father and
say to him
‘Father, 1
have sinned
against God and against
you...."" Notice the language
of the Scriptures: “when he came
to himself.” (NRSV).

What this must mean is that the
human soul is tashioned for wholeness,
for rebinding to the high selfhood of
our created identity, 1t must further
mean that humanity can never be
fulfilled by the subtle violence of lavish
self-indulgence—nor is a society or
a nation, in its deepest communal
humanity, fashioned for the self-
indulgent violence of war and lavish
preparation for war. When a person or
a social order awakens to their most
deeply created human reality, repen-
tance is instinctive and irvesistible.
Repentance is thus the transforming
action of truth-telling about our selves
and our societies, and why the opening
call of Jesus’ ministry is “Repent ye,
for the Kingdom of heaven is at hand.”
And further, when the truth of human
violence is owned up to, repentance
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activates a cosmic caring and forgive-
ness that brings with it a heaven-
bestowed sense of peace. Tt is the
peace that in our adolescence we have
prayed for in all the religions of the
world. Christian scripture identifies that
cosmic care in a simple declaration:
“God is love.”

There is more to the picture. Notice
the scowling figure on the far right.
He is the elder hrother of the parable.
In the contemptuous stare of loveless
and self-justifving behavior Rembrandt
paints the fierce human resistance to
three things: (a) the assumption of
personal responsibility for the moral
freedom of choice, (b) the cessation of
all blaming and (c) the unmerited gift
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of our intended wholeness. Notice, oo,
the symbolism implicit in Rembrandt's
placing the proud brother on the far
right. This translates into the enduring
reality that characterizes all “far right”
perceptions and hehaviors—from
the Gth century BCE warfare and
enslavement of empire builders in
Babylon and Egypt, to the 12th century
CE medieval marauder Genghis Kahn,
to the current daily radio rant of Rush
Limbaugh. Be it admitted, however,
that the “far left” can be quile as
resistant to wholeness. Left wing
extremism can be rowdy, self righteous
and often violent, and it tends to see
non-violence as passivity and servility,

What non-violence really means
is the refusal fo allow an enemy
to diclate one’s responses. Non-
violence is located neither far-right
nor far-lefi. Its location is in a
transcending heart.

continted on page 5






